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B pesynbraTte cmMeHsl napaaurm B KoHue XX — Havane XXI BEKOB B LICHTPE BHUMAHUSI MUPOBOI'O SI3bIKO3HAHMS
0Ka3aJach SI3bIKOBAsI CUCTEMA, KaK JKUBOW OpraHM3M, H3y4aeMblii HEMOCPEJACTBEHHO B Mpoliecce KOMMYHUKanuu [2; 3].
B nanHOM pakypce sI3bIK paccMaTpHBaeTCs Kak KOTHUTHBHOE 00pa3oBaHUe, NMPEeJHa3HAueHHOE JJIsi KOMMYHHUKAIUU U
HAJICJICHHOE BCEMH HEOOXOAUMBIMH JIJIsl TOTO SIUHHUIIAMH, KATErOpUsSIMHU U Mexanu3zmamu [1; 3].

AxmyansHocms HaleH CTaThU OIpPEICIACTCS OOIUM HHTEPECOM JUHTBUCTHUYCCKUX CTYIHA K W3YYCHHIO
BepOANTM3UPOBAHHBIX CTPYKTYp 3HAHHWS O KH3HEICATCIHHOCTH YEJIOBEKa, B TOM YHCIIC W KOHICTITYaIH3alUU
conuanbHoro (heHOMeHa «ICJTAM» B CO3HAHMH aMEPUKAHCKOTO OOIIIECTBA.

Ileny Hamieli cTaThbW — BBLSIBUTH M IPOAHATU3UPOBATH JIGKCHYECKHE CPEACTBA PENpPE3CHTANH KOHIIENTa
«CJIAM» B amMmepHKaHCKO# JOKyMeHTaIbpHOU uTeparype (AJ]).

Mamepuanom nns crateu nociyxmwin Kaurd ['adbpudns Mapanuu "The Anthropology of Islam" [5] u Jaansns
ITatinca "In the Path of God. Islam and Political Power" [6].

BsanmmooTtHomenuss CIIA ¢ MyCyIpMaHCKAMH CTpaHaMH IEPEKUBAIOT HEMPOCTOH MEPHOM, 3TO HAXOIUT CBOE
oTpakeHue, Kak B razetHor myonumuctuke (I'TI), Tak u B AJIJI mocienHuX TOA0OB, YTO CBHAETEIBCTBYET O TOM, UTO
00ILECTBO HAXOJMUTHCS B MOUCKE OOBSICHEHUS] HE COBCEM MOHATHOTO JUId HUX couuaibHoro genomena "MCJIIAM". B
HAIMX TPEABIAYIIUX poOoTax Mbl roBopwin O ToMm, uro B [Tl uciam mojaercs YMTATENI0 MPEHUMYIIECTBEHHO C
HETaTUBHOHN XapaKTePUCTUKOM, XOTs, B MOCJIEIHEE BpEMs, HAOIF0JaeTCs U IO3UTUBHAS IMHAMKKA B3aUMOOTHOIICHHH.
Kak w3BecTHO, OZHOI M3 OCHOBHBIX (DYHKIUH CPEICTB MACCOBOM MH(POPMALWU €CTh MaHUITYJALHUS, [IOTOMY aBTOP
Ta3eTHOM CTAaTbU TMPE3CHTYET YHTATENsIM CBOI TOYKY 3pEHHs Ha Ty WIM HHYH mpoOiemy. Uto ke Kacaercs
JIOKyMeHTanbHO! nurepatypsl (1JI), To oHa "ocHOBaHa Ha peanbHBIX (PAaKTaX, JOKYMEHTAIBHBIX CBUICTEIHCTBAX W
paccka3ax O4YEBHANEB, WCCIEAYET WCTOPHUYECKHE COOBITHS, BOCHPOM3BOOUT (aKTHl, CBOASI K MHHUMYMY
XYyJOXKEeCTBEHHBIH BBIMBbIce. He nomyckaeT BOIBHOTO 00paIIeHns ¢ COOBITHSME U JOMBICTHBAHUS MIepcoHaxen" [4, c.
495].

[MpoananusupoBaB kuuru ['abpuans Mapanuu "The Anthropology of Islam" u [lanuans Ilaiinca "In the Path of
God. Islam and Political Power" MBI MOXXEM TOBOPHTH O HeiTpanbHOW penpeseHTannu kouienra "MCIIAM".
[TpenMyiecTBEHHO, Ha JIEKCHYECKOM YPOBHE, OH BepOanmuzupyercst B AJLJ] uepes cienyromme HOMMHATHBHBIE YaCTH
peun:

1) Hmena cywecmeumensuole:
a) obwue:
- COOCTBEHHO Ha3BaHWE PEIUTHO3HOTO M KYJIBTYPHOTO TeUeHUs.: Islam;
- ¢ JekceMolt "umo-mo, umo omuocumcs k peaueuu': religion, din and iman (religion and faith), prayer,

rituals, theological precepts, mosques, minarets;

- cruekceMoit "me, kmo ucnogedyiom u nponogedyrom uciam": Muslims, believers, imam, sacred law.
(1) We have seen that Islam, as any other religion, relies on rituals symbolizing rites of passage [5, c. 29].
(2) ... some people in the West and many in other regions of the world, especially Muslims, are still deeply
swayed by religious concerns [6, C. 5].
(3) Along with faith in Allah comes a sacred law to guide Muslims in all times and places [6, C. 11].
0) umena 1uunble:
- HOMHHaIMH UMeHHu bora u ero nmpopokoB: Allah, Mohammed, Ibrahim, Isa, David, Solomon, Musa,
- CBATHIE MecTa s MycynsMaH: Medina, Mecca,
- CBsIIEHHBIE MyCYJIbMaHCKHE KHUTH U TpakTatel: Qur'an, Hadiths, sirah;
- CBIEHHBIC 3aKOHBI Sharia (sacred law);
- Ha3BaHHE CBSAIIEHHOTo Mecsiua Ramadan.
(4) First, not all Muslims, though defining themselves as such, have a deep knowledge of the Qur'an or the
hadiths [5, C. 42].
(5) The person's iman exists within this spiritual domain, of which, according to Muslims, the most powerful
and almighty is Allah, God, the peace provider [5, C. 14].
(6) Ramadan is a month that emphasizes the unity of the family and the cohesion of society [5, C. 25].

2) Hmena npunazamenvHble, KOTOPBIC YKa3bIBAIOT Ha "HEOOBIYHOCTE" M UYXKIOCTh Hciama: "exotic” religion,
mysterious, unfamilia, alien, extraordinary.
(7) On the other, autochthonous non-Muslim populations felt threatened and challenged by the unfamiliar,
Islamic culture, known only through stereotypes [5, C. 54].




3)

(8) ... Muslim workers — with their alien languages and cultures — attracted the curiosity of newspapers and
locals [5, C. 55].
(9) ... the Western world watched with amazement; Islam seemed capable of unleashing the most
extraordinary forces [6, C. 9].
TI'nazonwi, YKa3bIBAIOIIME HA HHTEPEC K MCJIaMy M MOIIBITKY €ro IOHATE: [0 understand, to study, to learn, to
find out, to explain.
(10) There has been an increasing need to understand the political impact of Islam [6, C. 3].
(11) We can only learn Islam through the people who practise it or discuss it, or through books, which,
however, somebody should read and understand [5, C. 139].
Ha cuHTakcnyeckoM ypoBHE penpe3eHTalys UciaaMa IIPOUCXOIUT C IIOMOIIBIO CIIOBOCOUETaHHUMH:
- Npe3eHTYIOIIWE MCciaM KaK 4acTh )KU3HU: a part of reality, part of a life cycle, part of the landscape,
(12) ... interpretations of what Islam is makes Islam a part of reality [5, C. 15].
(13) Muslim rituals as part of a life cycle, which anthropologists have also observed in other cultures [5, C. 16].
- TIOKa3bIBAIOIIHE HCIaM KaK “Urpoka’ MOJUTHYECKOH apeHsl: role in world politics, political impact of
Islam, political force, a political factor, policy makers.
(14) Events in recent years have made clear the extraordinary role of Islam in world politics [6, C. 3].
(15) For Westerners of the late twentieth century the notion that Islam — or any religion — acts as an
autonomous political force may be a somewhat novel thesis [6, C. 4].
[ToaBoas UTOTHM, MBI MOKEM CKazaTh, uTO MpencraBieHue uciama B AJ[J] HocuT HeWTpanbHBIM Xapaktep. B

tekcTax AJIJI OTCyTCTBYIOT OIIEHOUHBIE XapaKTEPUCTUKHU, HE MOKa3bIBAeTCsA JIMYHOE OTHOIIEHHUS aBTOpa K HCiIamy, a
UCTOPHUECKHE COOBITHUS ITOKa3aHbl B XPOHOJIOTMYECKOM Hopsake. Haie nanpHeinee nccienoBaHie JaHHOTO BOIpoca
npearnosiaraer Oosee TiyOokuid W neranbHbd  aHanu3 TekcroB AJIJI wm T, mnocesmieHHBIX —1pobieme
B3aumooTHouenuii CIIIA ¢ uciaMmckum MUpOM.
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Pe3rome: SI3bIk — "3epKkaio” B KOTOPOM OTPAKAFOTCSI BCE COOBITHS HAlICH )KU3HH, UMEHHO B SI3bIKE JICTKO YBHIETh T€ U3MCHEHHUSI KOTOPHIC

UMeIoT MecTo B couuyMme. CtaThs MocBsinieHa npobieme penpesentannu koHuenta "MCJIAM" B aMepuKaHCKOH TOKYMEHTAIBHOM JUTEpaType Ha
JIEKCHYECKOM M CHHTAKCHYECKOM yPOBHSIX.

Resume: Language is a "mirror" that reflects all events of our lives, the changes that are taking place in society can be easily seen in the

language. This article deals with the concept "ISLAM" representation in American nonfiction literature at lexical and syntactic levels.



