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DIFFERENTIATING HUMAN PERFECTION, DEIFICATION, SALVATION
AND SANCTIFICATION IN ORTHODOX THEOLOGY

This article briefly discusses the related, but distinct, topics of human perfection, deification
(theosis), salvation, and sanctification as they relate to Orthodox Christianity. All of these concepts
describe humanity s transformative journey toward divine union, but highlight different portions
of that process. The first is the state of deification (theosis), which is at the heart of Orthodox theology;,
it refers to the ultimate status of human beings who through divine grace participate in the uncreated
divine energies while at the same time not losing their distinct status as human beings. This process
is not self- initiated but is given through Christ and the Holy Spirit. Human perfection, in close
association with the concept of theosis, means that one'’s will as well as one’s reason is in accord with
the divine will, is conformed to the sacrifice of Christ, and requires the cooperation of the human mind
and the human will to the divine grace. In Orthodox theology, salvation is not simply prospective or
forensic; salvation is ontological, which involves redemption, healing and restoration to communion
with God. It is a dynamic and synergistic process requiring faith and repentance in God, sacramental
participation, and ascetic discipline. The Trinity is the foundation of salvation, which makes
deification and human perfection possible. Sanctification — an intermediate stage — is about human
purification through grace and human effort to remove sin and develop virtue. Though sanctification
is process, deification signifies its eschatological telos. By separating these theological concepts,
this article rediscovers their interrelated roles in Orthodox soteriology. Salvation begins the journey
as it tackles the fallen state of humanity, sanctification leads a person to a place of ongoing moral
and spiritual growth, human perfection is the model of a life resembling that of Christ, and finally
deification is the consummate participation in that divine life. In return, however, the Orthodox
theology presents a consistent view of salvation, integrating these elements into a holistic project that
foretells a transformative and participatory journey toward union with God.

Actuality. In the present day, many scholars are interested in the spirituality of the Eastern Christians
which has led to the increase in relevance of studying Orthodox theological concepts in today s religious
discussions. Orthodox soteriology is based on the relationship that exists between four key elements:
human perfection, deification (theosis), salvation, and sanctification, all of which have continued to
attract interest from different individuals worldwide but most especially from the West. Although vitally
important in its own right, particularly within certain religious contexts, we still remain unsure how we
can distinguish human perfection. For what reason did God create us? How can I become like Jesus?
What does it mean to be saved? How do we work out our salvation? Even among those who identify
themselves as Orthodox Christian, there is much debate on this topic. Hence the study intends to analyze
their meanings and relationships systematically across the four topics.

Aim. This paper aims to study and differentiate four principal issues in Orthodox theology
of human being: human perfection, deification (theosis), salvation, and sanctification. It intends to
show the reader how these elements are related to each other within the broader context of Orthodox
soteriology while highlighting their separate attributes. In engaging in so, it hopes that readers will
come away with more sophisticated views concerning both the nature of humanity as depicted in
Orthodoxy and how humans are meant to achieve their ultimate goal.

Tasks:

— to examine and define the concept of deification (theosis) in Orthodox theology, exploring its
nature as a transformative process and its relationship to divine grace;

— to analyze the concept of human perfection and its Christocentric nature, distinguishing it from
other related theological concepts,
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— to investigate the Orthodox understanding of salvation as an ontological process rather than
merely a forensic declaration;

— to explore the role of sanctification as an intermediate stage in the spiritual journey;,

— to establish the interconnections and distinctions between these four concepts within Orthodox
theological framework;

— to demonstrate how these concepts collectively contribute to Orthodox soteriology's holistic
vision of human transformation.

Research Methods. The following research methods were used:

1. Theological analysis. This involved going through a range of Orthodox theological books
and patristic writings to establish the literal importance and applications of these concepts.

2. Comparative approach. An investigation into both similar and dissimilar points among the four
concepts aimed at determining unique attributes inherent in each one while acknowledging their
interconnections.

3. Historical—critical method. This looked into how these concepts have been understood
throughout history within Orthodox theology.

4. Conceptual analysis. A close study was done on important terms and the meaning they carry in
Orthodox theological discourse.

5. Synthetic approach. The research combines different theological standpoints to offer a clear
view on the role of these terms in Orthodox Christian teaching.

The research primarily draws from patristic sources, Orthodox theological texts, and contemporary
scholarly works in the field of Orthodox theology. This methodological framework enables
a comprehensive examination of these concepts while maintaining fidelity to Orthodox theological
tradition and thought.

Results. The article talks about human perfection, deification (theosis), salvation and sanctification
in Orthodox theology, which are interconnected but dissimilar. In Christ — centered Orthodoxy,
deification is portrayed as humanity § ultimate transformation which signifies the human participation
in divine energies while maintaining their identities. Also, human perfection is about aligning human
will with divine will. Salvation is ontological healing and requiring and restoration of the soul and body.
1t is not simply a forensic justification. Moreover, salvation requires unique synergy of divine grace
(energy) and human freedom (determination). Being sanctified is an intermediate stage involved in
being purified from sin and developing virtue, which gets one ready for the final goal of deification.
These ideas put together make a whole picture of Orthodox soteriology that shows the way through
which man reaches God.

Key words: God, divine grace, humanity, human perfection, deification, salvation, sanctification,
synergy, orthodox theology.

Introduction. The discourse in the Orthodox theology is complex and all- involving as it tries
to explain how human being changes while moving towards God. Some of these concepts include
human perfection, deification (theosis), salvation, and sanctification which are seen as independent
but related key factors in changing spiritually. It is therefore not surprising that these theological
issues have continued to attract much debate among the members of the Orthodox Church, particu-
larly considering their close connection and apparent differences.

Results and discussions. In Orthodox theology, one encounters the ideas of human perfection,
deification (theosis), salvation, and sanctification as some of the most fundamental pillars of the trans-
formative journey of humanity towards God. Though these ideas are inextricably linked, and often
overlap, they comprise different aspects of the Orthodox soteriological vision. On the one hand, as
Maican notes, deification constitutes one of the greatest pillars of Orthodox Christianity [13, p. 6]
and its worldview, while on the other, human perfection, salvation and sanctification are three aspects
of humanity's restoration and ultimate destiny. The following article will endeavour to explain
the essential distinctions between the concept of human perfection and the concepts of deification,
salvation and sanctification. Orthodox Christianity has parts that are distinct — such as deification
(theosis) and human perfection while being intertwined at the same time.

Distinct yet Intertwined Deification, or theosis, is understood as a transformative process—human
beings who come into union with Christ partake of the divine nature [14, p. 31]. This is not the ascent
of self- initiation but a divine gift of grace from God [15, p. 5], obtained not through the heroic
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striving of humanity but through divine condescension. Pseudo— Dionysius expresses deification as
becoming as much as possible like and in union with God [9, p. 9] This metamorphic movement is
the participation of rational creatures in the divinity that has its source in the Father, through the Son,
and in the Holy Spirit [15, p. 4]. One essential principle is that only God has the capability of deifying,
because one cannot give what one does not intrinsically have [18, p. 43].

There are several key features of deification.

To begin with, it is properly implemented in participation in Christ [18, p. 43], which resonates
with the patristic expression that Christ became man so that man may become God [2, p. 48]. Sec-
ondly, deified humans share in the uncreated divine energies, without partaking of the divine essence
(thus preserving the ontological distinction of creator and creature) [18, p. 47].

Thirdly, to transform the image of God in men into the likeness of God is a work that needs ascetic
effort, the love of God and the keeping of His holy commandments [13, p. 14; 20, p. 37]. Deifica-
tion is not only a social adjunct to salvation but also the latter's ultimate end, mending humanity to
integrity and wholeness through participation in Christ by way of the Holy Spirit, and through union
with the Father in the divine economy [17, p. 15, 17, 29]. There are many ways to get to deification,
including participation in divine nature (2 Peter 1:4), knowledge of God as logos and nous, and vir-
tue, to be gained in love and obedience to divine commandments [20, p. 37]. Thus, while human
perfection in Orthodox theology is anchored in an ideal of humanity embodied uniquely in Jesus
Christ [18, p. 32], this is not merely some ethical schema as it is integrally related to Christology
and the Incarnation [18, p. 32]. For its part, human perfection is inextricably Christocentric, grasped
through the individuality of the Saviour of humanity, the Son of man, who both exemplifies and is
the source of perfection [18, p. 32, 38]. It is the work of restoring the image and likeness of God in
everyone. The image is thus presumed to be intrinsic; the likeness requires wilful purposeful effort
[13, p. 15]. The return to God, according to the patristic tradition, is both moral and intellectual per-
fection [9, p. 13]. It is important to know, that theosis is deemed to comprise a facet of human perfec-
tion alone, namely the final stage of the gradual transition from imperfection to perfection [3, p. 92].
Achieving likeness to God necessitates ethical imitation through virtue and asceticism [16, p. 7].
However, there are some significant differences between deification and human perfection, even as
they go together. In other words, on the one hand, deification is a transformation of being, whereby
men become partakers of the divine nature without losing either their human nature or their personal
uniqueness [13, p. 13, 87]. In contrast, human perfection focuses on moral and intellectual perfection,
aligning human life with the divine will as manifested by Christ [9, p. 13]. Secondly, with regard to
emphasis, deification stresses union with God and communion in divine energies leading to being
gods by grace [13, p. 13, 87]. The ideal of humanity, instead, refers to adorning itself with the perfect
and full humanity of Christ and emphasizes holiness [18, p. 32, 56].

Thirdly, in terms of scope, deification includes the whole economy of salvation, thus having
a structural significance in Orthodox theology [17, p. 15]. Notably, human perfection is mainly about
the human ideal and how to achieve it through Christ, which has a strong impact on theological
anthropology [18, p. 32, 35].

Fourthly, the means to bring these states about are different. Deification is realized through sacra-
mental participation, asceticism, and synergy with divine grace [20, p. 25] while human perfection
is attained by abiding in Christ’s Ecclesial Body, becoming truly human and divine— humanized
[18, p. 38].

Lastly, regarding the relationship to Christ, while Christ is the source and archetype of deification,
who unites believers to the body of His church via the Holy Spirit [18, p. 43], He is also the pattern
or the norm of human perfection [18, p. 38, 50].

The idea of salvation is a part of the essence of Orthodox theology, as it is perceived as the mas-
ter framework for understanding God’s redemptive work in Christ [1, p. 193]. The term salvation
refers to reunion with God in Christ, which includes both redemption and justification [1, p. 193].
It is presented as a process of healing and restoration, addressing humanity's inherently diseased
nature and need for a life — giver [1, p. 193]. Salvation in the Orthodox tradition is a theoanthropic
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process, the divine gift that involves the entirety of the person [18, p. 30, 38]. It requires synergy,
the cooperation of divine grace and human freedom, [21, p. 134]. Salvation is not simply a legalistic
pronouncement, but is an ontological change, an actual alteration of human existence [21, p. 134].
The whole of Christ's life becomes sacrificial in meaning by divine kenosis, which stresses salvation
through humiliation and life through death [1, p. 193]. The end of salvation is theosis or deification, in
which humans participate in the divine nature and share in complete union with God [6, p. 369—370].
The means of salvation include faith and obedience, which require an outpouring of heart and will to
accept God’s grace [7, p. 77, 78], sacramental life and worship, which is essential to the experience
of salvation [1, p. 193], and Christ's sacrifice, which was made possible by God’s grace [7, p. 77, 78].

Compared with human perfection, the scope of salvation has substantive differences. That involves
redemption from sin and death, being reconciled to God in Christ, and a restoration to wholeness
[19, p. 66]. In contrast, human perfection deals with reaching the ideal state of being thoroughly human
and reflective of God's image, and achieving moral and spiritual excellence as well [18, p. 22, 32].
In terms of the nature of transformation, salvation is primarily occupied with the healing and repair
of human nature, dealing with the consequences of sin and offering forgiveness and reconciliation
[11, p. 70]. Human perfection stresses the gradual realization of human potential, achieving moral
and intellectual perfection aligned with the divine will as Christ exemplifies [10, p. 17]. Contrast-
ing process and ideal, salvation describes the dynamic process of being saved, this involves faith,
repentance and participation in the sacraments [21, p. 134]. In human perfection, it all represents
the ultimate ideal of what people should strive for, a state with full virtue, love and unity with God
[18, p. 22, 30]. In relation to Christ, in salvation, it is Christ who is the Savior, through whom recon-
ciliation is achieved, granting redemption from sin and death [11, p. 74]. In human perfection, Christ
is the model of perfect humanity, showing the path to achieving human potential [18, p. 22, 38].
Finally, there is a strong emphasis on God's side of the equation in salvation. This regards the grace
of redemption and Christ's work on the cross [1, p. 193]. Whereas in human perfection it focuses
on the human response to God's grace, namely it means actively involved with spiritual and moral
growth [18, p. 22, 30].

Another significant notion, one often discussed as a process, is sanctification, a key concept in
Orthodox theology. Sanctification is essentially understood in relation to the extreme goal of human
life, deification, and is seen as the act of God removing sin and other elements that hinder the love
of God and providing a mode of life that conforms to divine standards [5, p. 158, 159, 70]. It is
worked out cooperatively between God and human beings, who consent to God’s will [21, p. 75]
through faith, obedience to Christ, and grace of the Holy Spirit [4, p. 68; 17, p. 106, 107; 18, p. 21].
Sanctification is a process of reforming through morals and intellect back to God, necessitating human
work but yet is, at the same time, a grace from God [12, p. 8]. It includes purification and virtue, as
self— denial relies on purity of heart and subjugation of passions by asceticism to realize union with
the divine [8, p. 11]. Human perfection, as deification, becomes more than moral improvement: it
is partaking in the divine nature as through this grace we become, as far as possible, analogous to,
and in union with, God [9, p. 5]. Not a self— deification but a gift made possible through Christ’s
incarnation and realized through the Holy Spirit [12, p. 9; 15, p. 4; 18, p. 21], God cooperating with
men in synergy [21, p. 75]. As theosis human perfection is union with God in the Church [13, p. 87],
transformation by grace that engrafts Christians into Christ’s deified humanity without exchanging
human nature for divine nature [18, p. 34], as well as participation in divine energies, life of God
[18, p. 38] given to the saints. The distinction between sanctification and human perfection is largely
amatter of emphasis and scope [15, p. 4]. The essence of transformation in the case of sanctification
concerns moral and ethical cleaning while theosis is an ontological transformation; participation in
God’s divine nature [15, p. 4; 12, p. 8]. The particulars regarding the scope of change for sanctifi-
cation are sins and imperfections, but theosis aims for a comprehensive union with God, affecting
the entire human being [9, p. 7; 15, p. 4]. With respect to agency, sanctification entails both human
effort and divine grace; theosis is, primarily, a gift of divine grace, with human effort as a preparation
for receiving it [15, p. 4; 12, p. 9].
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From the standpoint of sanctification (and also from that of salvation, as it turns out,) the analogy
with sculpture seems apt. Finally, in terms of timing, sanctification is an ongoing process throughout
life, while human perfection (theosis) is often looked upon as an eschatological goal to be realized in
the age to come, with some of its beneficial results being now experienced [8, p. 8; 18, p. 36]. Dei-
fication, Salvation, Sanctification, and Human Perfection, while distinct, are deeply interconnected
within Orthodox theology. While Salvation provides the basic structure, addressing man's fallen state
and effecting the process of healing and reconstruction as well as the direction towards fulfilment,
Sanctification becomes progressively a process of cleansing and moral transformation leading to
ever— greater conformity with God's will. Human perfection evolves as the goal, Christ's manhood
defining it, reflecting God's image and likeness, operating both as a process and final goal. Deifica-
tion, then, is understood as the end of this progress. It is mankind's finest level — the ultimate in human
perfection. For by grace God and man are joined as one: humanity is lifted to join in the divine nature,
thus fulfilling its deepest longing for God's presence.

Conclusions:

1. InOrthodox theology the concepts of human perfection, deification (theosis), salvation, and sanc-
tification—while different—are profoundly interconnected forming a complete view of humanity's trans-
formation and final merger with God. Each of these lines of theological thought lends itself to the overall
soteriological format, highlighting various aspects of divine— human cooperation and spiritual ascent.
Deification (theosis) is the final result of this transformative process: union with God through grace,
humans partake of uncreated divine energy in their humanity while maintaining their distinct human
nature. Theosis is not something achieved by human effort alone but rather is a gift of grace carried sores
tabbed out with support from Christ’s incarnation and through the Holy Spirit. It represents the highest
fulfilment of mankind’s divine vocation, changing believers into "gods by grace ".

2.  Human perfection is closely related to deification, but it is more about bringing back into
effect and achieving an ideal human state like that of Jesus Christ.

3. This refers to the process in which human beings, through cooperation with God’s grace, fol-
lowing Jesus Christ’s example, and struggling in asceticism, are able to make their natural faculties
(moral, intellectual, and spiritual) become congruent with the divine will again.

4. Human perfection is not same as deification since the latter is about the nature of a person
while the former involves being morally and intellectually upright so as to be better placed in taking
part of the divine nature. Salvation as the all- encompassing term sets the context for both deification
and human perfection. It refers to a continuous process of being saved, healed, and brought back to
unity with God.

5. In contrast with a shallow legal or court— room model of salvation, Orthodox soteriology
teaches that salvation is nothing else but a real change requiring man’s work together with God’s
grace. This occurs by way of faith, repentance, receiving the sacraments, living in the Church, with
all areas aiming at uniting them with God in Jesus Christ to become like Him.

6. While sanctification is perceived as continuous cleansing from sin; it readies for perfect human
glory and also precedes deification. It is an act of eliminating sins and developing virtues through
hard work which is achieved with the help of prayer and divine assistance.

7. The process of sanctification continues during one’s lifetime, but theosis is its final stage when
believers will see God "face to face" in the next world. However, separate they may appear, these four
doctrines paint a cohesive picture of how Orthodox Christians should live out their faith. Salvation
begins humanity’s restoration and return to God by uniting them with Him.

8. In this way, sanctification keeps leading individuals closer to the image of God through con-
tinuous purification of morals and spirit. Human perfection is the ideal human nature seen in the per-
son of Christ.

9. Deification, being the highest point, goes over and above everything else letting believers
enjoy being sons of God but still retain their human identity. In sum, these ideas represent the dynamic
course of salvation leading towards theosis, proving that man has a special place in God’s eternal plan
of creation.
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PO3PIBHEHHA JOCKOHAJIOCTI JIIOANMHH, OBOKEHH S, CIIACIHHSA
TA OCBAYEHHS Y IIPABOCJABHIN TEOJIOTTI

V yiti cmammi xopomxo 062060pioomvca nog'sizami ane pisHi mide coboro  Konyenyii
JII0OCbKOI O0CKOHANIOCMI, 000NCHEHHs (Meo3ucy), CHACIHHA | 0CEAUEeHHs, K GOHU CHOCYIOMbCS
npagoCciagHo2o XpUcmusancmea. Bei yi nonsamms onucyroms mpanc@hopmayiunull waax 1i00uHu 0o
00dHCeCmBenH020 €OHAHMA, alle BUCBIMIIOIOMb DIi3HI YacmuHu yvboz2o npoyecy. Ilepwa — ye cman
00001ICHeH S (Meo3uc), SKULL 1eXCUmb 68 OCHOBI NPABOCA8HO20 0020CN08's,; BiH GIOHOCUMBC 00
HAtBUW020 cmamycy aOCbKUX icmom, sKi 3a80sKu Oodicecmeennill biazooami Oepyms yyacmo
Y Hecmeopenux 00XdHcecCmEeHHUX eHepeisiX, 800HOYAC He 6mpauaryu c8020 OKPeMo20 Cmamycy
aroocvkux icmom. Lleti npoyec ne € camoiniyiviosanum, are oacmocs uepe3 Xpucma i Céamoeo
Jlyxa. JIroocvka 0ockonanicms, y micHOMY 38'3Ky 3 NOHAMMAM MEO03UCY, O3HAYAE, WO 8015 I pO3YM
JIFOOUHU Y3200MCYIOMbCS 3 DOJCECMBEHHOI0 60/lel0, 8I0N08i0aoms xcepmesi Xpucma i eumaearomo
cnienpayi 1100CbKo20 po3ymy i 100CbKoi 8ol 3 OodcecmeeHHow brazooammrio. Y npasociagHomy
0020cn08'i cnacinna He € NPOCMO NepcneKMuBHUM YU OPMATbHUM, CHACIHHA € OHMONO2IYHUM,
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sKe BKAYAE 6 cebe 8IOKYNIEeHHS, 3YileHHs | GIOHOBIeHHs 00 CniiKyeanHs 3 boeom. []e ounamiunuti
i cuHepeemuyHull npoyec, wo eumazae ipu i noxaauHsa 6 boea, yuacmi ¢ maincmeax i ackemuyHoi
oucyunninu. Tpitiys € 0CHOB0I CNACIHHA, KA YMOICIUBTIOE 0D0NHCEHHS | TH0OCLK)Y OOCKOHANICb.
Océsauents — npoMINCHULL eman — NONAAE 8 OYUWEHHT TI0OUHU Yepe3 O1a200ams i IH00CHKI 3YCUILIA,
CNPAMOBAHT HA YCYHEHHSL 2pixa I po36umox yecHom. Xoua ocesauents € npoyecom, 000HCeH s O3HAUAE
oo ecxamonoiunutl 3micm. Po30insaouu yi 6020C108CoKI NOHAMMSL, Ysi CIAMMsL HAHO80 8IOKPUBAE
ixni 83aemonos'sizani poni y npasocnasniu comepionocii. CnacinHs po3nouuHae nooopoxc, Koiu
oonae nadinHs I00CMeEd, 0C8AYeHHs eede NOOUHY 00 MICYS NOCMIUHO20 MOPAIbHO20 I OYX08HO20
3POCMAaHHSL, TH0OCLKA OOCKOHAICIb € MOOEII0 HCUMM S, NOOIOH020 00 dHcumms Xpucma, i, Hapewmi,
000)ICHEHHSI € NOBHOI0 YyYacmio 8 yvomy 0booicecmeenHomy ccummi. Hamomicme npasocnashe
0020cn08's1 npedcmassie NOCii008HUL N0 HA CNACIHHA, THMezpylouu yi eiemMeHmu 8 YiliCHy
€OHICMb, KA 300padicye MpancoopmayitiHuil i NapMUCUNAmueHULL uiisix 00 €OHanusa 3 boeom.

Axmyansnicme. Y Haw yac 6azamo HAYKOBYI8 YIKABIAMbCSA OYXOBHICMIO CXIOHUX XPUCMUSIH, U0
3YMOBUILO 3POCMAHHI AKMYATbHOCMI BUBYEHHS NPABOCIABHUX O020CI08CLKUX KOHYENYIU Y CYUACHUX
penieitinux ouckycisax. IIpasociasna comepionozis pyHmyemvbcs Ha 83AEMO38 13Ky, AKUL ICHYE MIdiC
Yomupma Kio4o8UMU eeMeHmamu. 100CbKo 00CKOHANICMIO, 000MCEHHAM (Meo3Uucom), CRaACiHHAM
i 0CBAUEHHAM, SIKI NPOOOBIHCYIOMb BUKIUKAMU IHMepec Y PISHUX TH00el N0 8CbOMY C8ImY, ajle 0cobIUBo
Ha 3axo0i. Xoua KodCHA 3 HUX € HCUMMEBD BANCIUBOIO CAMA NO COOI, 0COONUBO 8 NeBHUX PeNiciuHUX
KOHMEeKCmax, Mu 6ce uje He 3HaeEMO, SIK MU MOXHCEMO GIOPISHUMU TH0OCHKY 00CKOHAnicmy. [{na 4o2o
boe cmeopue nac? Ax s moocy cmamu cxooxcum ua Icyca? o osnauae 6ymu cnacennum? Sk
MU npayroemMo Hao ceoim cnacinuam? Hasimov ceped mux, xmo ioenmughixye cebe 51k npasociagHull
XpUCMUAHUH, ICHYE 6azamo Ouckycitl Ha yio memy. Tomy 0ocniodceHHs MA€e Ha Memi CUCMEMAMUYHO
NpOananizyeamu iXHe 3HAYeHHs Ma 83AEMO38'A30K MIJNC YUMU YOIMUPMA MeMaAMU.

Mema. L[ cmammsa mae Ha memi 6UeUUmMu i pO3PI3HUMU YOMUPU OCHOBHT KOHYENYii nPasoCciasHO20
0020¢108's1 1H0OUHU: H00CbKA OOCKOHANICMb, 000JCHEeHHs. (Meo3uc), CnacinHs i ocesuents. Bona
MA€ HA Memi NOKA3amu yumayesi, sk Yi eleMeHmu noe'si3ami misc co6oio 8 wupuiomy KOHmekcmi
npasociasHoi comepionoeii, BUOLIAIOYU NPU YbOMY IXHI OKpemi ampubymu. Aémop cnodieacmucs, wo
3AB0AKU YbOMY YUMAYL MAMUMYMb OLIbW 2TUOOKI NO2NA0U HA NPUPOOY JIIOOUHU, SIK BOHA 300paAdiCceHa
y npasocnas'i, i Ha me, K IHOOUHA MAE 0OCA2MU CBOET KIHYe80i Memu.

3aeoannsa:

—  PO32IAHYMU MA SBUSHAYUMU NOHAMMS 000NCEHHS (Meo3ucy) y npasociagnomy 602ocnos'i,
docnioumu 1020 npupooy K mpanchopmayiino2o npoyecy ma 1020 38'130K 3 00HCeCMBEHHOIO
orazooammio;

—  Npoananizy8amu KOHYENnyiro JaH00CbKOI OOCKOHANOCMI ma ii XpucmoyeuHmpuyry npupooy,
8iOMeNCYBABUIU T IO THUUX CYMINCHUX DO2OCNIOBCHKUX KOHYENYI,

— Qocnioumu npasociaeHe PO3YMIHHA CHACIHHA SK OHMONOIYHO20 Npoyecy, d He Npocmo
Gopmanvroi oexnapayiiy

—  00CHiOUmMU POl OCEAUEHHSL SIK NPOMINCHO20 emany 0YX08HO20 ULIAXY;

—  8CcmaHo8umMU 63AEMO38'A3KU MA GIOMIHHOCMI MIdC YUMU YOMUPMA NOHAMMAMU 8 PAMKAX
npasociagHozo 6020cno8's;

—  NpoO0eMOoHCmpY8amu, AK Yi KOHYenyii 8 CyKynHocmi cnpusiiomby YiniCHOMY 6a4eHHI0 npa8oCia8HOl
comepionozii npo npeooparicenHs I00UHU.

Memoou oocniorycennsn. bynu eukopucmari HacmynHi Memoou 00CIIOHCEHHA:

1. Bozocnoscvkuii ananiz. Lle exaouano 6 cebe ueyeHHs HUKU NPABOCAAGHUX DO20CIO8CLKUX
KHUS Ma C8AmoomuyiecbKux meopis, ujob 6cmaHogumu OyKeaivHe 3HAYeHHs: ma 3ACMOCYBAHHS YUX
KOHyenyiu.

2. Hopisnsanenuti nioxio. /{ocniodcenus nooiOHUX [ GIOMIHHUX MOMEHMI8 MidC yomupma
KOHYEeNnYiaMu, CNpAMOBAHe HA BU3HAYEHHS VHIKATbHUX ampuOymis, NpumamanHux KOMCHIU 3 HUX,
a Makodic HA BU3HAHHS IXHbO2O 83AEMO38'S3K).

3. Icmopuxo- Kpumuunuii Memoo. 3a 00NomMo2010 Ybo20o Memody OVII0 OOCTIONCEHO, K Yi NOHAMMA
PO3YMIIUCS NPOMA2OM iICMOPIT 8 NPABOCIA8HOMY 6020CN08'T.

4. Konyenmyanvuuii auanis. byno npoeedeno pemenvhe OOCHIONCEHHS BANCTUBUX MEPMIHIG
ma 3HA4eH s, IKe GOHU HeCYyMb ) NPABOCIABGHOMY D020CI08CHLKOMY OUCKYDCI.

5. Cummemuunuii nioxio. [ocniodcenns noeowye pisHi 0020CI08CbKI MOUKU  30pY, Woo
3anpononyeamu YimKuii No210 HA Polb YUx Mepminie y npagociagHOM) XPUCMUIAHCLKOM) 6UEHHI.

Hocniooicenns cnupaemocsi Hacamnepeo Ha NAMPUCMUYHI 0dceped, NPasociasHi 6020C108CHKI
meKcmu ma Cy4acHi HayKosi npayi 6 2aiy3i npasociasHo2o 602ocnoé’s. Taka memooono2iyna ocHosa
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00360J151€ 8CceOIUHO Oocaioumu yi noHamms, 306epicarouu GIPHICMb NPABOCIABHIL 0020CI08CHKIlL
mpaouyii ma oymyi.

Pesynemamu. Y cmammi tioemovcs npo 00CKOHANICMb HOOUHU, 000JICEHHS (Meo3uc), CnacinHs
ma 0cesueH s Y NPABOCIABHOMY 6020CN08'T, AKI € 63AEMON0B'A3AHUMU, AJle He CXOHCUMU MIdC coDOIO.
YV xpucmoyenmpuunomy npasocias'i 000d#cHeHHs 300paicyEMbCsa AK OCMAMOoYHe NepemeopeHts
JIHOOUHU, U0 OZHAYAE YUACTNb TIOOUHU 8 DOXHCECNBEHHUX eHeP2IAX NPU 30eperceH i CB0EI i0eHMUYHOCTII.
Kpim moeo, modcvka 0ockoHanicms nouseae 8 y320024CeHHi I00CHKOI 801i 3 D0XHCECMBEHHON 8OI€N0.
Cnacinns — ye oHmono2iyne 3yiients, aKe sumazac i 8ionoeaoe oyuty i mino. Lle ne npocmo cyoose
sunpaedanms. binvuwe moeo, cnacinHs eumacae YHIKAILHOI cuHepeii OodcecmeeHHOl brazooami
(enepeii) i 1100cbKoi c60000u (piutyuocmi). OcesaueHHs € NPOMIJICHUM emanom O4UuljeHHs 8i0 epixa
i po36UMKY YecHOm, AKUll 20mye AHOUHY 00 KiHYyegoi memu — 000dicheHHs. L]i ioei pazom ckaadaromo
YINICHY KapmuHy npasociagHoi comepionoeii, aka noKazye wiisx, yepes aKuil 1oouna oocseac boaa.

Kniouoei cnoea: boz, boocecmeenna onazooams, 1100Cmeo, 1i00Cbka OOCKOHANICTHb, 000JICeHHS,
CNACIHHA, OCBAUEHHS, CUHEeP2Isl, NPABOCIABHA MEOOCIA.



